




















Neh. 8:10). Joy, however, cannot be
equated with the scrapping of inhibitions
and a throwing to the winds of psycho-
logical restraint, as has been the hallmark
of certain “speakings in tongues™ on the
one hand and of rock-style “folk masses™
on the other. Again, the preserving of
standards at communion springs from the
covenanters’ conviction that “the table of
the Lord” is not lightly to be approached.
The Westminster divines insisted that
“they who receive the Sacrament of the
Lord’s Supper are, before they come, to
prepare thereunto, by examining them-
selves of their. . .love to God and the
brethren. . by serious meditation and
fervent prayer” (Larger Catechism, #171).
Most R.P. churches today place the em-
phasis on men’s examining themselves:
and they invite all who sincerely put their
faith in Christ, whatever their denom-
inational affiliation, to share in the com-
munion. But as late as 1961 the R.P.,
General Synod, was listed in the Yearbook
of American Churches as “holding to
restricted communion,” i.e., for members
only; and the RP. of N.A. does yet.
Its Directory of Worship adds:

Some congregations still use tokens,
a practice which came down from cen-
turies past. When used, they arc
distributed at cne of the preparatory
services; and each communicant in ac-
cepting his token indicates his acceptance
of the Terms of Communion (III, 10).

But whether by tokens for admission, by
preparatory services, or by pulpit admon-
ition and church discipline, all agree to the
fundamental idea that “fencing the table”
evidences our respect for its Master, the
importance of His ordinance, and the
reality of His displeasure upon those who
partake wrongfully (see 1 Cor. 11:29).
As the Catechism goes on to say, “Such
as are found to be ignorant or scandalous

. .may and ought to be kept from that
Sacrament by the power which Christ has
left in His church, until they receive
instruction and manifest their reformation
(Question #173).

A final, distinctive rite of the cove-
nanted church is, yes, covenanting. This is
a uniquely Scottish practice within Pres-
byterianism as a whole. It has OT origins:
not in the Hebrew word’s deepest sense,
of indicating God’s saving testament with
Israel (Gen. 3:15, Ex. 19:5, etc., His
“last will,” for bequeathing them an
inheritance of righteousness through the
death of His Son; see Heb. 9:15-18,
Westm. Conf., VII, 4), but in another of
its senses, as identifying Israel’s solemn
promises to perform God’s service (T Kings
11:17, II Chron. 23:3) or to maintain
His standards (Jer. 34:10, ™eh. 9:38 and
10:29). Covenanting is a form of commit-
ment to God, one which serves to reinforce
the believer’s own decision. It becomes
especially appropriate when outward cir-
cumstances might oppose the resolve of
God’s people. This may explain why
covenanting did not arise in England,
where the Reformation was sponsored,
and demanded, by Henry VI, but why
it did arise in the North, where Protes-
tantism was opposed and persecuted by
Mary Queen of Scots. In 1556 certain
Forfarshire gentlemen are known to have
sworn to a “band”; and to the year 1557
dates the first document that is still
extant, whose signers, in the course of
inviting John Knox to return to Scotland,
covenanted to “apply our whole power,
substance, and our very lives to maintain

the most blessed Word of God.”
Others followed, including the Confession
of King James VI, 1580, and climaxing in
the famous National Covenant of 1638,
which committed ali Britain to the king-
ship of Jesus Christ. The Westminster
Confession, XXI, 4, thus identifies “oaths
and vows” as a special part of religious
worship. Covenanters were among those
who emigrated to America; and in S.E.
Pennsylvania in 1743, on the centennial
of this last-nsmed document, they sol-
emnly renewed it and thereby introducad
covenanting to this soil. The [806
Reformation Principles Exhibited con-

demned any who might maintain “that
religious covenanting is not a duty in
NT times” {XXVII, error 5); the Covenant
of 1871 is published to this day as a part
of the subordinate standards in the Con-
stitution of the RP.C. of N.A; and in
1954 this body entered into its most
recent official covenant at Grinnell College,

Towa, primarily for the renewal of former

commitmenis by the generations since
1871. New Light covenanters have been
less involved; but if the prayed for reunion
of the two American branches of Reform-
ed Presbyterianism should be achieved,
perhaps before the 1980 tricentennial of
Richard Cameron’s martyrdom, would not
such an occasion provide a providential
setting, in an acutely hostile world, for
renewing our covenanied dedication to
the distinctives of the Scottish Refor-
mation.

For can we afford to restrict our
heritage of worship, with majesty, to the
category of nostalgia, limited to the ad-
journment of occasional meetings of pres-
byteries and synods, at which “a metrical
version of Psalm 133 shall be sung by the
commissioners to an appropriate tune”
{R.P., Evang. Synod, Form of Govt.,
III, 3: IV, 7d)? Heaven forbid! In these
dignified denominations are forsaking
their theology, and when so many evan-
gelical groups seem bereft of practices
congruous to the majesty of God, the
distinctives of Reformed worship assumes
relevance as never before. The Inter-
varsity Hymnal, for example, has found it
can best meet the needs of its Christian
college students by reintroducing to them
the metrical psalms and the great hymns;
and in our own Trinity Hymnal no less
than 85 of its selections are credited to
the 1912 United Presbyterian Psalter
(one of the best), 16 more to various of
the Scottish psalmbocks and paraphrases,
and no less than 41 of its hymns to that
master of majestic worship, Isaac Watts.
Corme to think about it, what parts of the

Hymnal does your church use most? Did:

you sing a psalm last sabbath? See

James 5:13!
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LABOR PROBLEMS IN CHRISTIAN PER-
SPECTIVE, edited by John Redekop, Eerdmans,
$6.95,

As a Christian layman aware of the fact
that there are many different problems
facing labor and management today, 1
found this book giving me an excellent
perspective.  Not only does it show the
differences between the two groups but
also some thought provoking suggestions
and guidelines for resolving those differ-
ences. The contributions of each author
are well done and I would heartily recom-
mend this book to every Christian. In
particular [ would commend Werner
Schmidt’s article on the application of the
Christian ethic to the bargaining table.
Mr. Schmidt is currently the leader of the
opposition as the head of the Social
Credit Party of Alberta. Some may feel
his suggestions are too idealistic, however,
this should challenge laymen involved in
negotiations to know their Bible and be
willing to apply its principles.

—THOMAS FRIESEN, deacon

at Glenmore RP Church,
Calgary, Alberta, Canada

WHEATON HONORS
DR. ELEANOR SOLTAU

Dr. Eleanor Soltau, medical missionary in
Jordan under World Presbyterian Missions
of the Reformed Presbyterian Church,
Evangelical Synod, was named alumna of
the year by the alumni association of
Wheaton College at the organization’s an-

nual banquet June 2. The “distinguished
service to society” award honored her ser-
vice as a medical missionary, a humariitar-
fan, an administrator, and a devoted ser-
vant of Christ. She is talking here with
alumni president Dr. V. Gilbert Beers.

Pastor Kyle Thurman of Gainesville, Tex., recounts another experience
in personal witnessing . . .

ENCOUNTER

The following letter came to my desk recently from one of our constituents at Sher-
wood Shores Chapel. The lady attends the early morning services with her husband and
then goes on to the church of which they are members some ten miles away.

Dear Brother Thurman:

My heart and whole being was so warmed last Sunday morning by the message, but that
happens every Sunday when | come to Sherwood Chapel. But1 was disturbed this time, and
my heart was pounding so fast I thought it would not stop. Could it be that { am not saved
and the Holy Spirit was trying to tell me something and I didn’t know what to do?

So many times, [ have wondered abeut my salvation and I have prayed for years asking
God to save me, then asking Him if | am saved to give me a sign, and [ am so confused that I
could cry sometimes.

1 wish thers was an opportunity to talk with you, but there is never time after the chapel
services. 1 really felt the Spirit was in the chapel last Sunday. | think He must live there all

the time. We went on to ——— and | did not have the warmth during the sermon, and I
asked myself, “Does God only live at the chapel . . 7" I never have that feeling except at the
chapel.

What is wrong with me? It is so silly for a person my age to act so childish, but if I am
not saved, what can I do to be saved? I've done all the things that have ever been required
of anyone, but the fear has always been there that I have been trying to do it myself, and 1
know the Holy Spirit must first woo one’s heart and then the person must respond to the
call of the Spirit. I can’t remember if the Spirit called me, so I don’t know if the Lord has
accepted me or not. I keep fearing that I tried so hard to be saved by myself that I am
scared to death that I am not. ashamed

So, I am really scared, and shamed of my confusion. { cannot say that if [ died tonight
I know | would go to heaven. [ really don’t know whetherI would be helped or convinced,
even atter [ talked with you, but I sure would like to give ita try .. .7

It was a genuine joy for Mrs. Thurman and me to make this call and give this troubled
spirit an answer from God’s Word. Limited space does not permit me to go into detail
as to how we dealt with this most welcome encounter, but the outline of our discus-
sion is as follows. Possibly a reader of the Mgndate may have the same uncertainty
about his salvation as this dear lady had.

First, I remarked that she would have no concern for her soul whatever if the Holy
Spirit were not dealing with her. I learned she had a clear knowledge of the Gospel of
Christ. She really lacked assurance. I believe it is possible for a person to have security
and not have the assurance of that security. [ proceeded with five reasons why one
who has received Christ as Lord and Savior may know that he is saved:

(1) The counsel and the decree of the Godhead stand forever including the covenant
made between the Holy Trinity concerning one’s redemption . . . Psalm 33:11; Heb-
rews 13:20.

(2) The blocd-payment of the Lord Jesus Christ . .. 1 John 1:7.

{3) The intercessory work of Christ, our Mediator, as High Priest in Heaven always
.. .Hebrews 7:25.

{4) The veracity of God’s Word . . . John 10:28.29.

After all had prayed, we left. Today. I received the following which are excerpts
from another letter:

Thanks very much for coming by to talk and visit with me last week. It was a high point in
my day and I appreciate you taking part of your busy time to counsel with me. I am satis-
fied now and have a happier outlook and am LOOKING FORWARD TO HEAVEN.

Praise God!




